1. Trouble in the biblical text
Matthew 9
9 As Jesus was walking along, he saw a man called Matthew sitting at the tax-office.
“Follow me!” he said to him. And he got up and followed him.
10 When he was at home, sitting down to a meal, there were lots of tax-collectors and sinners there who had come to have dinner with Jesus and his disciples. 11 When the Pharisees saw it, they said to his disciples, “Why does your teacher eat with tax-collectors and sinners?”
12 Jesus heard them.
“It isn’t the healthy who need a doctor,” he said, “it’s the sick. 13 Go and learn what this saying means: ‘It’s mercy I want, not sacrifice.’ My job isn’t to call upright people, but sinners.”
What is the trouble that Matthew his friends and Jesus face?
Matthew worked for the Capernaum branch of His Majesty's Revenue and Customs in the Galilee region. His Majesty in this case was Tiberius Caesar. Matthew was despised. He was not just considered to be a cheat – although he certainly was that. The loathing was based on more than that. Matthew was regarded as a traitor to his own Jewish people.
The despised Roman occupiers farmed out the dirty job of collecting taxes. They would set people like Matthew a target of, say, 100 gold pieces to raise from his district. Anything collected above that was his to keep. This became a virtual licence to steal and extort.
For Matthew, it must have been a lucrative business to compensate for all the things he couldn't do. Socially, he was banned from the synagogue. Legally, his testimony was not allowed in court because he was considered to be a compulsive liar. Religiously, he was considered to be perpetually unclean. (As a compare and contrast point, it's interesting that in our next story, in the account of the woman who had suffered bleeding for 12 years, Matthew was considered just as much of an outcast as she was.) All things considered, therefore, Jesus wasn't just picking up a new recruit, he was courting a PR disaster.
The pharisees had a problem of their own making. They were desperate to please God with their rituals and rule keeping. They were obsessed with staying ritually clean. They did what so many “holiness” obsessed people do – tie themselves in knots by taking examples and specific instructions and universalising it and adding to it and saying I don’t want to have anything to do with anything that even smells of sin. Including people.

18 As Jesus was saying this, suddenly an official came up and knelt down in front of him.
“It’s my daughter!” he said. “She’s just died! But—if you’ll come and lay your hand on her, she’ll come back to life!”
19 Jesus got up and followed him. So did his disciples.
20 Just then a woman appeared. She had suffered from internal bleeding for twelve years. She came up behind Jesus and touched the hem of his coat.
21 “If I can only touch his coat,” she said to herself, “I’ll be rescued.”
22 Jesus turned round and saw her.
“Cheer up, my daughter!” he said. “Your faith has rescued you.”
And the woman was healed from that moment.
23 Jesus went into the official’s house. There he saw the flute-players, and everybody in a great state of agitation.
24 “Go away!” he said. “The little girl isn’t dead. She’s asleep!” And they laughed at him.
25 So when the crowd had been put out, he went in and took hold of her hand, and she got up. 26 The report of this went out around the whole of that region.
What is the trouble that the characters in this passage are facing?
In these verses we find Jesus sandwiched between two simultaneous, desperate pleas for help from two people at opposite ends of the social spectrum: a powerful and respected synagogue leader whose daughter had just died and a woman marginalised by society on account of her long-term bleeding condition. And yet they are united in their desperation and their audacious faith.
The synagogue leader could easily have found himself in the camp of the Pharisees. But something about seeing Jesus healing other’s meant that he recognised Jesus as a Prophet of God; maybe the Messiah. His desperate need did the rest.
The synagogue leader's unaccustomed posture – kneeling before anyone – illustrates the extent of his desperation. And he was not just asking Jesus for comfort for him and his family at a difficult time: he was asking for nothing short of the resurrection of his daughter, which he believed would happen simply by Jesus laying hands on her.
Parallel accounts in both Mark and Luke offer the additional information that the woman in this dual drama had spent all she had on doctors trying to obtain a cure. Mark indicates that she was actually getting worse, not better. But, unlike the synagogue leader, the suffering woman is not looking for a resurrection: she simply believes that if she can touch the hem of Jesus' cloak she will get better. Miraculously, both get more than they had bargained for.
2. Trouble in our world
What are some similar trouble’s that people may face in this world?
Many troubles people face – who do you know who are social outcasts or or sick or have family members who are sick.
Pharisees ancient and modern.
Also reflect on Hosea 6 and Psalm 50 as problems reflected in our world
For I desire mercy, not sacrifice,
    and acknowledgment of God rather than burnt offerings.
Psalm 50
6-9
And the heavens proclaim his righteousness,
    for he is a God of justice.
Listen, my people, and I will speak;
    I will testify against you, Israel:
    I am God, your God.
I bring no charges against you concerning your sacrifices
    or concerning your burnt offerings, which are ever before me.
I have no need of a bull from your stall
    or of goats from your pens,

14-15
14 ‘Sacrifice thank-offerings to God,
    fulfil your vows to the Most High,
15 and call on me in the day of trouble;
    I will deliver you, and you will honour me.’
One of our troubles today is that Christians are more interested in form and style than living out righteousness Tzedikah – treating people right; justice Mishpat – seeing people get what they need from authorities – protection; rule of law; fairness in the courts; moderate taxes; etc. 
3. What is the Grace in the biblical text
Jesus offers both physical healing and restoration to society. One of the key issues here is shame. Matthew and the sinners and the woman with the issue of blood are outcasts but Jesus offers inclusion and restoration and healing from social and religious shame.
As we have noted before there were considered 3 three types of people. 
Unclean
Clean
Holy
Contact with the unclean made the clean unclean. To fix this they needed to participate in religious rituals to cleans themselves. Sometimes they would have to wait until the end of the day or morning or sabbath to participate. But some were continually unclean. The shame of this never went away.
Guilt says I did something wrong. Shame says I am something wrong.
The clean could never make the unclean clean. For that you needed the Holy. The unclean could never make the Holy unclean. The holy made the unclean, clean.
Jesus is not the slightest bit worried about being made unclean. He was Holy. He healed the physical, resurrected the dead and restored the outcast, shamed, unclean to a place of inclusion, healed, clean, offering not only physical healing but dignity and wholeness.
Politicians are constantly trying to clean up  PR disasters. The 24 hour media circus thrives on it. But Jesus didn't plead that excuse – He knew everything about the scandalous lifestyle of Matthew. Jesus knew who and what He was bringing in to His core team. The only scandal Jesus ever seemed interested in was the scandal of grace! Matthew responds positively – and throws a party. The Pharisees, on the other hand, react badly to this. The religious elite were offended by the scandal of association with "tax collectors and sinners." (v.11)
Jesus is ready for this criticism and uses a very simple medical analogy to shut down His critics. In verse 12 we find one of the most liberating and salutary lines in Scripture. "People who are well do not need a doctor, but only those who are sick." Imagine the ludicrous situation of a hospital turning people away because they're sick, but who will be accepted for a place when they are better! Hospitals that turn sick people away would be places that have forgotten their purpose. And Jesus is saying here that a Church that rejects sinners is just like a hospital that rejects the sick.
Jesus drives the point home even further with a quote from our earlier passage in Hosea 6:6: "For I desire mercy, not sacrifice, and acknowledgement of God rather than burnt offerings." 
Psalm 50 picks up similar themes.
The Pharisees were experts at sacrifice – the correct animals to be burnt, the rituals, the rules – ‘looking the part' – but they missed the essence of what God was all about! They were failing at mercy. Unlike Jesus, they didn't have the heart that breaks for the lost. It is as if Jesus is saying: "I can't fix what you won't admit is broken. I didn't come for the people who have it all together: I came for those who are falling apart."

When we look at the synagogue leader, despite the natural scepticism of the gathered mourners and the hired ‘flute players', sees his young daughter restored to health and the woman, who must have been concerned about the wrath of onlookers for contaminating someone like Jesus, the unclean makes the clean unclean, receives the kindest of words from him in verse 22: "Take heart, daughter, your faith has made you well." She is no longer defined as an outcast: she is directly referred to as someone within the circle of the family of God. With her healed body comes a restored identity.
In all three situations from Matthew 9, the involvement of Jesus through touch, entering into relationship and responding to human need, illustrates the incarnational mercy and grace of God. The God who gets involved. The God who does not erect barriers of holiness to exclude, like some of the Pharisees, but enters into our grief, our mess, our pain, our failures and gives us God's life-giving power and a fresh start.

4. Grace in our world
In what way is grace offered in our world to the sick, vulnerable, hurting, broken, shamed?
Matthew’s Party church Alan and Deb Hirsch
Reflect on Jesus use of medical terminology. Sometimes the scriptures look at our condition as sinners needing to confess. But just as often we are seen as broken and in need of healing. That is actually a relief.
In what way can we partner with God to see this happen?
When God grieves over people offering lip service only he says:
Call on me in the day of trouble; I will deliver you, and you shall glorify me." Ps 50:15
This is not a command but an invitation to make prayer not our last but first port of call. A invitation to work with and not for God. 

Reflect
